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“As life in the Western world increasingly bears parallels to life in the late 
Roman Empire, Augustine of Hippo’s life and ministry engage us with fresh 
relevance. In this concise volume, Ryan Denton introduces us to Augustine 
the Evangelist. This is a great story of a man with an evangelical heart in 
action, but even more marvelously, it is a narrative of our Lord Jesus Christ 
saving and sanctifying a sinner from another time and culture to become an 
instrument for the salvation and sanctification of many others. What Christ 
did then, he continues to call us into, and do, today.”

Dr. William Vandoodewaard, PhD, Professor, Puritan Reformed 
Theological Seminary, author of The Quest for the Historical Adam: 
Genesis, Hermeneutics, and Human Origins

“Despite my own interest in both theology and evangelism, I had never 
viewed Augustine as an evangelist. I am grateful to Ryan Denton for this 
carefully researched and clearly written book which demonstrated the evan-
gelistic zeal of this great church father. James Denney once quipped, “If our 
evangelists were theologians and our theologians were evangelists, we would 
be near the ideal church.” Denton’s work will challenge and inspire you to be 
more faithful in the task of the Great Commission.”

Dr. Timothy K. Beougher, Associate Dean, Billy Graham School 
of Missions, Evangelism and Ministry; Professor of Evangelism and 
Church Growth, The Southern Baptist Theological Seminary

“Academics have regularly studied Augustine the theologian, the polemicist, 
the rhetorician, the linguist, and the progenitor of semiotics, but few have 
expounded on Augustine the pastor and evangelist. Strategically drawing 
from Augustine’s cultural context and sermons, Ryan Denton’s book offers an 
unvarnished view of Augustine as evangelist. Denton serves the reader well 
by quoting Augustine’s sermons as primary evidence, by not sugar-coating 
the struggles Augustine has about various means of conversions, but also by 
showing the pastoral heart of a man who is willing to travel out of his way in 
order to facilitate a conversion. For those of us who greatly admire Augustine 
the theologian—this book challenges us to imitate Augustine the evangelist.”

Dr. Mark Gring, Associate Professor and Chair, Communication 
Studies Department, Texas Tech University



“Augustine of Hippo a passionate evangelist? Indeed! In this excellent work 
author Ryan Denton plainly establishes this fact. Educational and exciting, 
this volume motivates us to follow in the footsteps of this great theologian 
who earnestly preached Christ to the lost. I highly encourage everyone to 
“take up and read” this book.”

Pastor Rob Ventura, Grace Community Baptist Church, North 
Providence, Rhode Island, co-author of A Portrait of Paul and Spir-
itual Warfare

“After having already been immensely blessed and challenged by Denton’s 
Even if None, I warmly recommend his newest work, Augustine the Evan-
gelist. I knew there was much to learn from Augustine, but this book opens 
up a whole new perspective that is bound to be a great encouragement to 
Christians today. It is so much more than just an analysis of the church 
father’s views on and practice of evangelism. It drips with gospel-optimism 
which is so desperately needed in our day and age of gloom and defeatism. 
What a refreshing and edifying read!”

Dr. Sacha Walicord, Pastor at Walker United Reformed Church, 
Grand Rapids, Michigan
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For my sons



O good God, what happens in a man to make him 
rejoice more at the salvation of a soul that has been 
despaired of and then delivered from danger, than 
over one who has never lost hope, or never been in 

such imminent danger?

-Augustine, Confessions, Book 8, Chapter 3
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“Thou movest us to delight in praising Thee; for Thou hast formed us 
for Thyself, and our hearts are restless till they find rest in Thee.” So 
Augustine wrote in book one, chapter one of the Confessions. This 
knowledge of being made for God, being pursued by God, and of the 
restless heart until redemption accomplished its work in the sinner 
drove Augustine to spend his life working for the conversion of sinners 
and the Christianizing of culture. He preached, wrote, and counseled 
to that end.

Ryan Denton has given us a succinct and compelling glance at 
the evangelistic drive of Augustine in his practical ministry and in his 
theological reasoning. He points out the missteps that had destructive 
consequences, but does not, for the sake of mistakes, dishonor the hon-
estly Christian spiritual energy and massively positive influence of the 
Bishop of Hippo.

Denton writes, “His evangelistic shortcomings are vastly out-
weighed by his achievements, however. Perhaps the greatest achieve-

Dr. Tom J. Nettles

f o r e w o r d
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Foreword by Tom J. Nettles

ment is his unwavering optimism in the power of God to save sinners 
and build up His church.” No Christian theologian has affected West-
ern society in as pervasive and comprehensive a way as did Augustine. 
The inescapable impact of his powers of thought ungenerously high-
lights the corrosive effects of his mistakes. As in the case of all sinners, 
however, the good should not be interred with his bones but seen as 
a special gift of divine grace and merciful provision for escape from 
the wrath to come. Denton has done this with clarity in the case of 
Augustine’s evangelistic compulsion.

-Dr. Tom J. Nettles, Senior Professor at The Southern Baptist Theo-
logical Seminary



Augustine of Hippo has been thought of as many things throughout 
church history. He is one of the greatest philosophers the West has 
ever produced: of the same caliber as a Plato, Aristotle, or Kant. He 
is perhaps the greatest theologian outside of the Bible, with both Ro-
man Catholics and Protestants claiming him as their own. His literary 
output was so prodigious it would be impossible to read everything he 
wrote in one lifetime.1 As a friend and bishop, it would be difficult to 
find someone more devoted to his duties.

Augustine is typically not thought of as an evangelist, however. In 
fact, early church history has typically given that title to another Augus-
tine, the one from Canterbury (d. 604). Without taking anything away 
from Augustine of Canterbury—who did see enormous amounts of 
converts in present-day England—the moniker “evangelist” must go to 

1 It is estimated he wrote 5.4 million words during his ministry. One medieval monk quipped, 
“He who says he has read all of Augustine…lies!” Speaking of Augustine’s works, his contemporary 
biographer Possidius says, “Scarcely any student would be able to read and know them all.” Life of 
St. Augustine, Ch. 18.  

i n t r o d u c t i o n
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Introduction

the Augustine from Hippo, as well. As we will see, much of Augustine 
of Hippo’s energies were spent engaging the lost through sermons, let-
ters, public debates, books, and personal conversation. His evangelism 
was not perfect, but he was sincere, and even his sloppiness is prefera-
ble to much that passes for evangelism in our day. What is certain is he 
labored to convert people to God, and he did so with immense success.

This book will explore the methodology of Augustine’s evangelism, 
including the more controversial aspects of predestination, religious 
coercion, and miracles. It will conclude with a look at Augustine’s mas-
tery of experiential preaching and the similarities between his style and 
later evangelists such as George Whitefield and Puritans such as Wil-
liam Perkins. What emerges is a glimpse of a minister dedicated to the 
advance of the gospel, despite innumerable challenges and a crumbling 
Roman Empire.

Why Study Augustine’s Evangelism?
The study of Augustine the evangelist is invaluable for the church to-
day, with things to learn both from Augustine’s victories and failures. 
Perhaps the most valuable benefit of such a study is that Augustine’s 
setting was very much like the twenty-first century West. Sexual im-
morality, paganism, cults, heretics, and a general feeling of malaise 
marked Augustine’s world. He describes the mindset of the Roman 
Empire in his day as follows: “Let us erect houses of the largest and 
most ornate description: in these let there be provided the most sump-
tuous banquets, where every one who pleases may, by day or night, 
play, drink, vomit, dissipate. Let there be everywhere heard the rustling 
of dancers, the loud, immodest laughter of the theater; let a succession 
of the most cruel and the most voluptuous pleasures maintain a per-
petual excitement. If such happiness is distasteful to any, let him be 
branded as a public enemy; and if any attempt to modify or put an end 
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to it, let him be silenced, banished, put an end to.”2

This is the context in which Augustine labored, and for those living 
in the contemporary West, it is our context as well. The more historians 
dig up of Augustine’s culture, the more it becomes clear that there is 
ample overlap between his setting and ours—far more so than even 
the early Reformers, Puritans, or the era of the Great Awakenings. 
The purpose of this book is not merely to learn about Augustine the 
evangelist, but also to apply his approaches to our own context, lives, 
and ministries. Much of the work done on Augustine has focused on 
his internal reform of the Christian church. But until we appreciate 
the evangelistic side of Augustine, our understanding of the man and 
his ministry will be incomplete. As important as Augustine’s internal 
reform of the church is, our neglect of his external ministries has de-
prived us of one of the best historical examples for engaging a culture 
such as ours with the gospel.

Also, despite the resurgence taking place among the Reformed 
community, there is still a need for a more robustly Reformed approach 
to evangelism. Material on Reformed evangelism pales in comparison 
to the synergistic information still popular today. By looking at the 
roots of Reformed evangelism in the person and ministry of Augustine 
of Hippo, this book seeks to demonstrate the importance of having a 
correct theology when sharing the gospel with the lost. What better 
way to appreciate Reformed evangelism than by studying the man who 
helped jumpstart it over a thousand years ago, and whose example and 
writings still have practical relevance in our own era of the church?

Studying Augustine’s evangelism methodology will likewise dispel 
the myth that Reformed theology doesn’t encourage missionary zeal. In 
particular, the study of Augustine is critical if we are to appreciate how 

2 City of God, 2.20. 
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predestination, the sovereignty of God in conversion, and the free offer 
of the gospel go hand in hand, not only biblically, which is primary, 
but also historically. If this can be established in the life and ministry 
of Augustine, we should expect to see it also in the ministries of those 
who would later hold these same doctrinal truths—Calvin, Luther, the 
Puritans, and other Reformers and Post-Reformers—which is exactly 
what we find. In fact, it would be difficult to fully appreciate the evan-
gelistic methodologies of Calvin, Luther, and the Puritans without a 
sturdy understanding of Augustine’s own methods and views on the 
same subject.

Recent scholarship is at last appreciating the evangelistic fervor of 
the Protestant Reformation,3 but in many respects the Reformers and 
Post-Reformers were building on the foundation laid by Augustine of 
Hippo. Perry Miller has said Augustine was more popular than even 
the Reformers among Puritan readers.4 William Perkins explicitly 
acknowledges that his Arte of Prophesying was heavily influenced by 
Augustine’s On Christian Doctrine.5 John Calvin famously proclaimed, 
“Augustinus…totus noster est” (“Augustine is totally ours”). It was 
said of John Knox that his favorite church fathers were “Augustine and 
Chrysostom.”6 As inundated as these men were in the works of Au-
gustine, they undoubtedly caught some of his missionary fire. This is 
why the following study of Augustine is so consequential. If we are to 
appreciate the militant advance of the gospel in the Reformation and 

3 To name but two sources, see Michael A. G. Haykin and Jefferey Robinson Sr., To the Ends of 
the Earth: Calvin’s Missional Vision and Legacy (Wheaton, IL: Crossway, 2014); Ray Van Neste, 
“Correcting the Record,” Sixteenth-Century Mission: Explorations in Protestant and Roman Cath-
olic Theology and Practice, Ed. By Robert L. Gallagher and Edward L. Smither (Bellingham, WA: 
Lexham Press, 2021). 
4 Perry Miller, The New England Mind: The Seventeenth Century (Cambridge, MA: Harvard 
University Press, 1954), 93. 
5 Ann-Stephane Schäfer, Auctoritas Patrum? The Reception of Church Fathers in Puritanism 
(Mainz: Peter Lang, 2012), 227. 
6 David F. Wright, “John Knox and the Early Church Fathers,” John Knox and the British Reforma-
tions (England: Ashgate Publishing, 1998), 107. 
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Post-Reformation eras, it is imperative to see the continuity between 
Augustine’s own evangelistic zeal and methodology and that which 
was produced in sixteenth and seventeenth century Protestant Europe 
and North America.         

Who Is This Book For? 
This book is written for any Christian who desires to learn more about 
Augustine of Hippo, and particularly how one of church history’s most 
towering evangelists went about converting the lost. It will be especial-
ly encouraging to pastors who seek to do the work of the evangelist in a 
more effective way. Church historians will also benefit by seeing a side 
of Augustine often underappreciated and more rarely written about. 
This book seeks to correct the imbalance of overlooking such a crucial 
part of Augustine’s ministry while at the same time stoking our zeal to 
imitate Augustine the evangelist as he imitated Christ.

Augustine was an evangelist who was motivated by the sovereignty 
of God in salvation. He was a man who believed in an optimistic gospel, 
knowing that Christ rules and reigns not only in the future, but today, 
and that the gospel will build up God’s church throughout the ages. 
He was a precursor for evangelistic preaching and presuppositional 
apologetics. He also made mistakes in his evangelism, such as his views 
on the miraculous and especially his approaches to religious coercion. 
Through both his better qualities and mistakes, Augustine offers much 
to the contemporary Christian to learn from. May the Lord use this 
book to that end, for His glory alone.

As far as I know, this is the first book-length project devoted exclu-
sively to Augustine’s evangelism methodology. Aside from Augustine’s 
sermons, letters, and writings, I have tried to keep abreast of the con-
temporary research being done on Augustine, most especially in books, 
scholarly journals, and articles. In deference to the expertise and labor 
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of such scholars, I have included copious amounts of citations in this 
work but believe it to be a strength rather than a distraction. As much 
as I appreciate original thought, and there is plenty of that here, I am 
also aware that scholars of Augustine have spent more time with him. 
They have soaked in his life and work to a far greater extent than I 
have. It has been a chief occupation of mine to present Augustine not 
only in a sympathetic light, but an accurate one. I didn’t want to mold 
Augustine into a distortion that is not Augustine, even if it would fit my 
desired narrative.

Special thanks to the many readers who offered suggestions and 
critique as the manuscript developed. The Christian life should never 
be done in isolation from the community of saints, and the same is 
certainly true when it comes to the writing of books.



To understand Augustine’s evangelism, it is necessary to be reminded 
he lived over fifteen hundred years ago, from 354 - 430 A.D. He spoke 
and wrote in Latin. He ministered in North Africa. It would be easy 
to evaluate him according to our idea of missions and evangelism, but 
this would miss the mark. Although many aspects of his evangelism 
will be recognizable to the modern reader, much of it will seem foreign 
and inappropriate. Augustine never used the word “evangelism” in his 
writings. No one of that time did. There were no missionary societies. 
There were no conferences or even prayer meetings devoted to un-
reached people groups. But this is not to say evangelism and missions 
was not in the forefront of Augustine’s labors.

Augustine was born to a pagan father and Christian mother. As 
a young man he developed a passion for learning which led him to 
study various philosophies. He was a follower of Manicheanism 
and Neoplatonism before being converted to Christianity at 31.1 By 

1 Both terms are defined and described in chapter 2. 

o n e

Augustine’s Conversion 
and Legacy
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this time, he was a professor of rhetoric in Milan, one of the most 
prestigious academic positions in the Roman world. After Augustine 
was converted, he left his professorship to devote himself to a kind of 
informal monasticism, surrounded by fellow recluses. They spent their 
days praying, reading, discussing spiritual themes—a life of “evangelic 
death” to the business of the world.2 And had he wished it could have 
gone on indefinitely. But withdrawal was not enough for Augustine. 
“He had to live among men, for their benefit.”3 He emerged from sol-
itude with the intention of bringing the gospel to both Christians and 
non-Christians.

Augustine’s Influence
By the end of Augustine’s life, his impact on non-Christians would 
prove astounding. Pagans, Donatists, Manicheans, Pelagians, and 
nominal Christians would receive the attention of most of his writings 
and sermons. He would “provoke the destruction of [these] old ways.”4 
Through his ministry, “public paganism had been suppressed: the great 
temples were closed; the statues broken up, often by Christian mobs; 
the proud inscriptions that had proclaimed the unshakeable alliance of 
the ancient cities and their protecting gods, had been used to pave the 
public highway.”5 His writings would “demolish with quite exceptional 
intellectual savagery the whole of the ancient ethical tradition.”6 By 
his death, largely through his efforts, “the tide had turned away from 
Manicheanism among educated men.”7 B. B. Warfield claims he “not 

2 Nicene and Post-Nicene Fathers, Series 1, Vol. 1, Philip Schaff, Ed. (Grand Rapids, MI: Christian 
Classics Ethereum Library), Ep. 94, 4. 
3 Peter Brown, Augustine of Hippo: A Biography. Rev. ed. (Berkley, CA: University of California, 
2000), 285. 
4 Ibid, 270. 
5 Ibid, 285. 
6 Ibid, 326. 
7 Ibid, 372. 
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merely created an epoch in the history of the Church, but has deter-
mined the course of its history in the West up to the present day.”8

Augustine appears at the watershed of two worlds. Roman domin-
ion was ending, and his native Africa was on the eve of destruction. It 
has been remarked that such “miserable existence of the Roman Em-
pire in the West almost seems to have been prolonged for the express 
purpose of affording an opportunity for the influence of Augustine to 
be exerted on universal history.”9 Later we find figures as diverse as Lu-
ther, Freud, Aquinas, Anselm, Petrarch, Pascal, Kierkegaard, Nietzsche, 
and Wittgenstein drawn to his writings. The emperor Charlemagne 
slept with a copy of Augustine’s City of God beneath his pillow. Des-
cartes’ Cartesianism was influenced by and in some places is a direct 
copy of Augustine’s own epistemology. Augustine even anticipated 
certain aspects of modernism through his “romanticism,” “self-assured 
subjectivity,” and his “penetrating psychological insight.”10 

Amid such overwhelming influence the idea of Augustine the 
evangelist is often overlooked, but the thrust of his ministry portrays 
exactly that.11 Among his first sermons were calls to repent and believe 
and to do so now, “while the world is still echoing to these words of 
mercy, before he comes to set up the tribunal of justice.”12 This state-
ment is found in the introduction to the sermon, where Augustine 
urges his hearers to not make light of God’s mercy and compassion, 
because God is also a God of truth and will judge the lost accordingly. 
The situation is urgent, he proclaims. His hearers must “renounce [sin] 

8 B. B. Warfield, Studies in Tertullian and Augustine, 306. 
9 Ibid, 310.
10 Charles Norris Cochrane, Christianity and Classical Culture, 417. 
11 Thanks to Dr. Paul Sanchez’s paper for pointing to the following sermon, along with apropos 
comments. “A Zealous Evangelist: Augustine’s Urgent Call for Faith and Repentance” (unpublished 
paper), Oct. 29, 2015.
12 Sermon 94A.1, The Works of Augustine: A Translation for the 21st Century. III/1–11 (Hyde 
Park, NY: New City Press, 1990–1997), 87-94.



12

Augustine the Evangelist

and be converted.”13 The only hope his hearers have is to “believe in the 
living God” and renounce “dead works.” Augustine reminds them no 
one can attain salvation through good works, which is why they must 
have faith to be saved. “It’s not, indeed, the merit of good works that 
brought you to faith; but faith begins, so that good works may follow…
But can you believe God unless you have first renounced the devil? 
Therefore, in order to renounce him, repent; in order to be saved, be-
lieve.”14 At the close of this sermon Augustine answers the person who 
might ask, “What are we to do [to be saved]?” Repent, he exclaims. 
“Repent and you will be renewed.”15 In other sermons we find him 
wooing and warning his congregation: “I shall continue to call back the 
wandering; I shall seek out the lost.”16

It would be impossible to overstate how influential Augustine was 
in rooting up entire systems of non-Christian thought and practices, 
while at the same time helping nominal Christians return to their first 
love or realize they had never had it to begin with. He was the epitome 
of a pastor who did the work of an evangelist. Without such a realiza-
tion of Augustine, our view of him will be incomplete.

Life as a Bishop
Also, we should not think Augustine’s life as a bishop was easy, nor 
should we assume Augustine was some type of super-apostle endowed 
with capabilities the rest of us don’t have. This is not to say Augustine 
did not have a once-in-a-generation type of intellect, because he did. 
He was also self-disciplined and driven to a sensational degree. How-
ever, it is easy to lionize a man like Augustine to the extent of forget-

13 Ibid, 94A.2.
14 Ibid.
15 Ibid, 94A.9. 
16 Ibid, 46.14. 
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ting he would make many mistakes. He would teach many erroneous 
doctrines. And he suffered from the same problem all ministers suffer 
from—a lack of time. He spent his mornings overseeing the church 
courts much like a judge. On other occasions he would appear in civil 
courts to ask for clemency for certain criminals. He would baptize, 
counsel, bury the dead, and officiate at people’s marriages. He would 
train future ministers at his monastery which served as a seminary. He 
had free time for his own projects only in the evening, and even that 
was often taken up by ministry.

He gives us a glimpse of the demands of his ministry in a letter 
written to Possidius, his future biographer: “I am annoyed because of 
the demands which are thrust on me to write, arriving unannounced 
from here, there, and everywhere. They interrupt and hold up all the 
other things we have so neatly lined up in order. They never seem to 
stop and can’t be put aside.”17 When we look closer at what kind of 
writing demands were being forced upon Augustine, we discover they 
are apologetic in nature. They include questions from skeptics on “the 
origin of the soul,” treatises against the Arians, and another against 
a man who “said very many false and absurd things as well as things 
against the Catholic faith.”18 Augustine’s desire was to return to his 
own writings, but he puts aside his personal work for the sake of 
spreading and defending the gospel amongst the lost. He once wrote 
to a heathen official: “When I obtain a little leisure from the urgent 
necessary business of those men who so press me into their service that 
I am neither able to escape them nor at liberty to neglect them, there 
are always subjects to which I must in dictating my amanuenses give 
the first place, because they are so connected with the present hour as 

17 Letter 23A.3-4 (Divjak). 
18 For the context of how the word “Catholic” is used in Augustine’s writings, see chapter 3. It 
certainly does not mean “Roman” Catholic. 
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not to admit of being postponed.”19 He considered the call to ministry 
“an office of labor, and not of honor.”20 This is not to say he didn’t enjoy 
his calling—he was especially fond of preaching, as we will see. But it 
is to say his understanding of ministry was realistic, not romantic, and 
yet he would persevere in it until the end of his life.

What is astonishing is that Augustine still made time to engage 
the lost. As a bishop he was intimately involved in the life of his con-
gregation, as well as training others for the ministry. But whether it 
was through his sermons, epistles, or books, Augustine was concerned 
with seeing people saved. The task was not put on the backburner. It 
was not delegated to someone else. Like all ministers, Augustine’s time 
was chewed up by various demands, many of them tedious. But Au-
gustine never saw it as an excuse to neglect Paul’s charge to Timothy to 
“do the work of an evangelist” (2 Tim. 4:5). This will be an important 
factor to remember as we look at the evangelism of Augustine. It was 
set against the backdrop of an intensely engaging and time-consuming 
pastoral ministry.

Setting of Augustine’s Evangelism
Augustine’s religious context was very much like our own. He did 
not live in a Christian world, even in the heyday of the Roman 
Empire’s “Christianization.” Christianity at best occupied a modest 
place compared to all the other spiritual options available at the time. 
Non-Christian groups were alive and well. Cults such as Manichean-
ism and Arianism were zealous missionaries. The pagan mystery cults 
of Augustine’s day are the parents of certain New Age beliefs in the 
twenty-first century. The gods of the Graeco-Roman pantheon were 

19 Letter 139.3. 
20 City of God, 19.19; Letter 48.1. 
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still very much in vogue. Paganism had by no means given way to 
Christianity in the cities of Roman North Africa.21 Augustine’s day 
was one in which, when it came to religions and morals, “everyone 
did what was right in their own eyes.” The climate required constant 
engagement with enemies both spiritual and physical.

Physically, he would survive assassination attempts on his life: 
“It once happened that I took a wrong turn at a crossroads and thus 
did not pass by a certain place where an armed band of Donatists lay 
in wait for me, expecting me to come.”22 The Donatists, his first foe, 
have been described as a type of religious terrorist group that had no 
qualms about killing their opponents—with Augustine being one of 
their chief targets. “They committed suicide by throwing themselves 
over cliffs, they devastated peaceful villages by sudden attacks, they 
murdered or demanded death for themselves indifferently.”23 Also, his 
territory would be invaded by Vandals. Rome would be destroyed by 
the Visigoths. The whole Mediterranean was a place constantly on the 
edge of starvation.24 Hippo itself was a port for slaves and other ne-
farious practices. On one occasion Augustine’s congregation liberated 
120 slaves from a ship in Hippo’s harbor. Although Augustine wasn’t 
present at the time, the opportunity arose because of Augustine’s repu-
tation for what he calls “missions of mercy of this kind.”25 

Augustine was placed in “the unexpected backdrop of a robustly 
secular world, that had by no means rallied in its entirety to the values 
of the Christian church.”26 Historian Ramsay MacMullen observes the 
Roman Empire to have been predominantly non-Christian, especially 

21 Brown, Augustine of Hippo, 447. 
22 Enchiridion 5.17 (CCL 46:47); trans. Peebles, FOTC 2:382. 
23 Frederick W. Dillstone, “The Anti-Donatist Writings,” Companion to Study of St. Augustine 
(Oxford Press, 1955), 179. 
24 Peter Brown, The World of Late Antiquity (New York, 1971), 12. 
25 Letter (Divjak) 10.7.  
26 Brown, Augustine of Hippo, 483. 
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in the earlier years of Augustine’s ministry.27 It was ripe for evangelism, 
and Augustine was the man for the hour. He “lived in a world that 
expected a man to stand up for his ideas, with tenacity and a certain 
sharpness,”28 which is why at times he will deploy sarcasm, sometimes 
quite caustically, which would prove to be one of Augustine’s most 
formidable weapons.29 At times he seems “punch-drunk with cheap 
journalism.” He could be rude when dealing with more serious oppo-
nents.30 On one occasion in 399 A.D., Christians destroyed a statue of 
Hercules in a town near Augustine’s Hippo. The pagans responded by 
killing sixty Christians. The town council wrote to Augustine demand-
ing that the statue of Hercules be paid for by the Christians. Augustine 
responded: “If you say that Hercules is your god, we can take up a 
collection from everybody and buy you a god from the stonecutter. 
You, on the other hand, need to give us back the lives which your fierce 
hand wrested from us, and your Hercules will be restored to you exactly 
as the lives of so many are given back by you.”31 In other words, in the 
same way the Christians now dead will not be given back, neither will 
the statue of Hercules.

These are aspects of Augustine’s methodology that will seem dis-
turbing to modern tastes, but it can’t be said he was not deeply invested 
in the lives of lost men, persuading them, pleading with them to come 
to the true faith. These were the days of heretics such as Pelagius, 
Nestorius and the just as formidable though more mysterious follow-
ers of Mani and Plotinus.32 Augustine was always in the thick of it. 
Even among his own congregation, far from being cut off from the 

27 Ramsay MacMullen, Christianizing the Roman Empire (New Haven, CT: Yale University, 
1984), 83.
28 Brown, Augustine of Hippo, 492-493. 
29 Ibid, 308. 
30 Ibid, 270. 
31 Letter 50, “To the city elders of Sufes.” 
32 Each individual is described in later chapters. 
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secular world, pagan gods were almost impossible to banish.33 Both 
Augustine and his spiritual mentor Ambrose had to deal with people 
dancing wildly during worship, which they rebuked for being pagan.34 
It was a world influenced by astrologers, by soothsayers and by amulets, 
even in the church.35

No Longer the Recluse
This is the scene into which Augustine entered when he left the com-
forts of monastic security. Perhaps better put, it was this scene which 
pulled him out of such a retreat, into the clash and bustle of evangelis-
tic opportunity. Even before he left this retreat, his desire was to see the 
lost saved. He would write long letters to former friends, eager to see 
them converted. His first treatise was Against the Skeptics and he wrote 
other early works against the Manicheans. Possidius speaks of a man 
of good fame and learning who “earnestly sought to see [Augustine], 
declaring that he was ready to reject all the passions and allurements 
of this world if he were but counted worthy to hear the Word of God 
from his lips. When this was brought  to  Augustine by trustworthy 
report, he longed to rescue that soul from the dangers of this life and 
from eternal death. So of his own accord he went in haste to that 
famous city and when he had seen the man he spoke to him frequently 
and exhorted him that in so far as God had blessed him he should 
pay to God what he had vowed.”36 Possidius describes Augustine as 
“longing” to rescue his soul and as going “in haste” to where he is. This 
will be a hallmark of Augustine throughout his life. When it comes to 
the lost, he is a man who craves their conversion. He is a man who goes 

33 Brown, Augustine of Hippo, 243. 
34 MacMullen, Christianizing the Roman Empire, 74. See also Augustine, sermon 311.5. 
35 Brown, Augustine of Hiipo, 244. 
36 Possidius, Life of St. Augustine, Ch. 3. 
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about it with hunger. 
Augustine was called to ministry when he pursued a friend to 

Hippo in order to evangelize him: “I came to this city to see a friend, 
whom I thought I might gain for God.”37 When Augustine attended 
a sermon during this trip, the preacher spoke of the urgent needs of 
the church. As was common in the Roman Empire, the congregation 
realized Augustine was standing among them and began to shout for 
his ordination. Augustine states they grabbed him and pushed him 
forward to the preacher. Soon he would be made co-bishop of Hippo 
and one year later, bishop. Although Augustine would make it seem 
it was against his will, he never backs out. For the next forty years he 
would devote himself to the cause of the gospel. “The task to which 
he consciously gave himself was to apprehend, so far as it was given 
to him to apprehend, to proclaim, maintain, and defend the Catholic 
truth; and from this task he never swerved.”38 The world would never 
be the same because of it.

37 Sermon, 355.2. 
38 B. B. Warfield, Studies in Tertullian and Augustine, 313. 





About The Greater Heritage

Mission
The Greater Heritage is a Bible teaching and Christian publishing min-
istry that equips Christians for an abundant life of  service, personal 
spiritual growth and character development through the study of  God’s 
Word and the contributions of  His people in the fields of  art, literature 
and music throughout history.

What We Do
The Greater Heritage publishes original articles, books and Bible stud-
ies. The ministry also hosts a podcast. All of  its books are made entirely 
in the USA.

Want to publish with us? Inquire at:
The Greater Heritage

1170 Tree Swallow Dr., Suite 309 
Winter Springs, Florida 32708
info@thegreaterheritage.com
www.thegreaterheritage.com

Find more books and our latest catalog online at: 
www.thegreaterheritage.com/shop



In this groundbreaking study, scholar and church planter Ryan Den-
ton sheds new light on Saint Augustine of Hippo (354-430 AD). 

Through careful historical and cultural research, Denton weaves a fascinating study of 
the pastoral heart and gospel-driven mind of one of Christendom’s seminal figures – 
a man whose prowess as a theologian has unjustly clouded his zealous determination 

to see souls saved and the Kingdom of Christ advanced on earth. 

Breathtakingly beautiful in its scope, Augustine the Evangelist is a significant work 
of Christian scholarship and an inspiring lesson about the importance of evangelism. 

RYAN DENTON was a pastor on the Navajo reservation before starting Christ in the Wild Ministries, 
which he has directed since 2016. He is a teaching elder and evangelist with Vanguard Presbytery. He is 
the author of numerous books on evangelism and currently lives in Texas with his family.

Front cover: The Roman Theater at Taormina, 1828 by Louise-Joséphine Sarazin de Belmont (painter) French, 1790 - 
1870. The National Gallery of Art, Washington, DC. Gift of Frank Anderson Trapp. 2004.166.33.

“This is a great story of a man with an evangelical heart in action, but even more marvelously, it is a nar-
rative of our Lord Jesus Christ saving and sanctifying a sinner from another time and culture to become 
an instrument for the salvation and sanctification of many others.”
     WILLIAM VANDOODEWAARD, Professor, Puritan Reformed Theological Seminary, author of The Quest for the                     
         Historical Adam: Genesis, Hermeneutics, and Human Origins

“Denton’s work will challenge and inspire you to be more faithful in the task of the Great Commission.”
     TIMOTHY K. BEOUGHER, Associate Dean, Billy Graham School of Missions, Evangelism and Ministry; Professor  
               of Evangelism and Church Growth, The Southern Baptist Theological Seminary

“For those of us who greatly admire Augustine the theologian—this book challenges us to imitate 
Augustine the evangelist.”
     MARK GRING, Associate Professor and Chair, Communication Studies Department, Texas Tech University

“Educational and exciting, this volume motivates us to follow in the footsteps of this great theologian 
who earnestly preached Christ to the lost. I highly encourage everyone to ‘take up and read’ this book.”          
     ROB VENTURA, Pastor at Grace Community Baptist Church, North Providence, RI, co-author of A Portrait of Paul and  
        Spiritual Warfare

“This book opens up a whole new perspective that is bound to be a great encouragement to Christians 
today…it drips with gospel-optimism which is so desperately needed in our day and age of gloom and 
defeatism. What a refreshing and edifying read!”
     SACHA WALICORD, Pastor at Walker United Reformed Church, Grand Rapids, MI

www.thegreaterher i tage.com

RELIGION / Christian 
Ministry /  Evangelism 

(REL030000)


	Front Cover
	Endorsements
	Title Page
	Contents
	Foreword - Dr. Tom J. Nettles
	Introduction
	1- Augustine's Conversion and Legacy
	About The Greater Heritage


